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11 Abstract '
: S Around March 1956, Dr. Babasaheb Ambedkar completes the manuscript

4 His Dhamma'’, when he was chronically ill and also very
lished posthumously. Just four days before he dies, he
ipt of the famous short piece, ‘Buddha or Marx’, and

of The ‘Buddha an
' pusy.. It WeS pub

| completes the manuser

@ ot for typing up.

In this ambedkar isn’t trying to tell us about what buddhism is,

i rather he’s presenting us what the indian buddhism is and what buddha
i reality might have said and not what his discipals claimed what he
said (as from which different sects spurted out). Its the book of “Neo-
© puddhism” which in real sense can able to present the real buddhism.

Ambedkar's religion itself is social—this is why dhamma is both a religion and
not quite a religion. The Buddha and His Dhamma notes that while dhamma is
‘analogous’ to ‘what European theologians call religion’, the latter is personal
and ‘one must keep it to oneself. One must not let it play its part in public life’.

In contrastto religion, he goes on, ‘Dhamma is social.
Key Words : The Buddha And His Dhamma , Religion, Navayana Buddhism

.1 INTRODUCTION
’ It The book is written as an answer to the questions the modern students of

;, Buddhism face.’

~ The first problem relates to the main event in the life of the Buddha, namely,
Parivraja. Why did the Buddha take Parivraja? The traditional answer is that he
took Parivraja because he saw a dead person, a sick person and an old person.

Thi .
2215 answer is absurd on the face of it. The Buddha took Parivraja at the age of

part og:]he Sefond problem is created by the four Aryan Truths. Do they form
Uddhis . On.gmal teachings of the Buddha? This formula cuts at the root of
m- 1t life is sorrow, death is sorrow, and rebirth is sorrow, then there is

an end of ; 3
everything. Neither religion nor philosophy can help a man to achieve
gion

B

happj
ness in ; 4 .
the world. If there is no escape from sorrow, then what can r eli
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But it may be worth looking closely at Ambedkar’s idea thay Bud
thing we ,-ccgivg and then have to work with. Buddhist teachingg ;..
take responsibility for ourselves, and this is being interpreteg "Nvite o
Buddhist circles as taking responsibility for the entire Sanghg b "Bageg
community. and ultimately, our ecosystem on this planet Earth, 'A(he
approach tells us that if we spend too much time in personal xnediwtio:bedkw’s
and in retreat from the world of social relationship, we will pe irrespopr' 1
our community. So we need to get off the cushion, get out of the hOuS:SIb“’ to i
there and start (o educate, agitate, and organize. This is g collectivi : o
of sangna as people working together for a society of Justice, wh
Buddhist practice becomes the engaged activity of social change.
CONCLUSIONS
. In 1956 Dr. B. R. Ambedkar led over 50,000 Dalits in a mass convers
to Buddhism. This act was the first of many mass conversions of low cal:n
Hindus (0 Buddhism. Today estimates range from between three milljop and [:
million Buddhists in India, most of whom are Dalit. A discussion of Navayan,
Buddhist texts or canon must include all of Ambedkar’s writing, not just The
Buddha and His Dhamma, as a starting point. As the above examples highlight
Ambedkar’s life is usually viewed as the embodiment, rather than the vehicle’
of the Buddha’s teachings. In theory, Ambedkar’s significance leads to the,
logical conclusion that, just as most Buddhists’ veneration of Ambedkar is no
limited to the events surrounding his conversion, so too the texts which are
understood as contributing to Navayana Buddhism should not be limited to The
Buddha and His Dhamma. In practice, many Buddhists already impart religious
significance to Ambedkar’s other political and sociological works. This is
. readily apparent in D.C. Ahir’s commentary on the Round Table Conference,
for example, which views Ambedkar’s comments as the embodiments of the
principle of Right Speech." Clearly this inclusive approach may have its limits.
Are we to view Ambedkar’s doctoral dissertation at Columbia as religious
texts? Likely not. Nor do I propose to delineate here between those texts that
should be included in a Navayana Buddhist canon and those that should not. %
Rather this should be understood as an idea to generate discussion and a helpful ‘
approach to the study of Ambedkar’s Navayana Buddhism. I believe, however,
that Buddhist practitioners will ultimately be the final arbiters in thi
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